The early patterns of inter-island mobility, such as that between Tonga, Samoa and Fiji (Kaeppler 1978) , continued and expanded once Europeans entered the Pacific and colonised all but Tonga. The colonial era afforded opportunities for movement within and beyond the Pacific, initially for men working on European and American vessels in the late 18 th century. By the mid-19 th century a labour trade had emerged in which Islanders, mainly from what had become known as Melanesia, spread across the Pacific to work on plantations and into Queensland, Australia, to work in the sugar cane fields. Other Islanders found their way to port towns like Auckland in New Zealand, and Sydney in Australia, and settled there as the earliest Pacific migrants. Some of this movement was voluntary as people sought new ways to access the goods and money that were rapidly transforming their home economies, while some was part of the notorious 'blackbirding' in which people were taken against their will (Howe 1984) . Movement between the islands also involved Islander missionaries, from the late 19 th century to mid-20 th century, with the mainly east-west flow of these missionaries reversing the direction of the initial migrations into the Pacific. As Hau'ofa (1993b) has shown, these are just some of many forms of movement within the Pacific in the period before World War II.
The Pacific was the last region of the world to be affected by European and American imperialism and after World War II it was also the last region to undergo the often difficult process of decolonisation. This began in 1962 when Western Samoa (now Samoa) gained independence, and continued throughout the 1970s and '80s, although even today some of the islands are not fully independent. It was during this post-war era that people began to migrate from the Pacific in significant numbers and this movement was influenced by the colonial history of the islands. The USA and New Zealand opened pathways for migration for Islanders with whom they had colonial ties, whereas other nations with colonies in the Pacific, such as England, Germany and Australia, did not follow suit; in the case of French colonies there was significantly more movement of French settlers into these countries than of Islanders to France. To some extent this influenced the predominance of migration from the regions known as Polynesia and Micronesia, with far less movement from the region known as Melanesia in the Western Pacific.
Tonga is an unusual case in the Pacific because it was the only country that escaped colonisation. In the colonial era its main links were with Britain, of which it was a protectorate from 1900 to 1970, but there was no preferential treatment encouraging Tongans to move to England. However, even without any access to migration through colonial ties, Tongans have managed to migrate in significant numbers since the late 1960s, mainly to New Zealand, the United States, and Australia, keeping Tonga's population relatively stable since that time. There are now more Tongans living overseas than in Tonga, if the overseas-born are included, as is the case for many Pacific populations.
One of the most recent developments in Pacific migration has been a rapid increase in the mobility of Fijians and Indo-Fijians. Although Indo-Fijians began migrating to Canada and the USA in the mid-1960s and have also moved in large numbers to Australia and New Zealand, fewer indigenous Fijians migrated internationally until late in the 20 th century, when increasing political and economic problems in Fiji led to a surge in migration by both indigenous Fijians and Indo-Fijians (see Schubert, this volume). Migration from Fiji expanded rapidly in the aftermaths of the coups of 1987, 2000 and 2006. For example, Carmen Voigt-Graf cites Fiji's National Planning Office as claiming that 'over half of Fiji's stock of middle to high-level labor was lost over the 10 years following the 1987 coup through emigration ' (2007, 149) . However, migration from Fiji is not simply motivated by its political crises and Hannan describes the economic problems caused by downturns in the sugar and garment industries that also have motivated migration (2006; see also Stahl and Appleyard 2007 ).
Mohanty provides a useful overview of the history of migration from Fiji, describing the '"great waves" of outflow of skilled human resources during the 1980s and 1990s and again after May 2000 May ' (2006 . This skilled migration has included nurses and other health workers migrating to a range of countries (Brown and Connell 2004; see Connell, this volume) , and movement of Fijian soldiers working for the United Nations as peacekeepers and members of the British Army in Iraq (Connell 2006a , Mohanty 2006 . Many former Fijian soldiers have found employment as security guards for private companies in the major Iraqi cities and other Fijians are employed in support roles in Kuwait, covering engineering, mechanical and information technologies (Connell 2006a, 67) .
There also has been some movement of Fijians within the Pacific, working as temporary skilled migrants in many Pacific countries in a wide range of professions. Rokoduru (2006) provides an interesting case study of Fijians working in the Marshall Islands and Kiribati in 2002, most of whom were indigenous Fijians and most of whom were remitting. She found that they moved 'in order to make the most of better economic and social opportunities elsewhere, and that they have every intention of returning to Fiji ' (2006, 184) . Rokoduru concludes that 'the success and future of this trend of intra-regional migration in the Pacific rests largely on one crucial aspect of temporary labour migration: that it remains just that-temporary' (ibid, 185).
What follows is a brief overview of the patterns of Pacific Islander migration to the three main destination countries-New Zealand, the USA and Australia. 1 This chapter also introduces the topic of transnationalism and surveys the literature on the Pacific that has addressed the many ties that have now been formed by Pacific peoples at home and abroad since the post-war migrations.
Movement to Aotearoa/New Zealand
New Zealand's role in the Pacific during the colonial era has shaped its history of migration, as have frequent changes in immigration policies over the years (Bedford 1984) . In the post-war era New Zealand gave citizenship to people from the Cook Islands and Niue, which it had formally annexed at the beginning of the 20 th century, and Tokelau, which it had administered since 1926. The Cook Islands and Niue are now self-governing territories in free association with New Zealand, while Tokelau remains a non-self-governing country. Each of these countries continues to have close ties to New Zealand and so many people have used their citizenship to migrate that the populations remaining in the islands are now considerably smaller than the migrant and overseas-born populations living in New Zealand.
In contrast, Western Samoans did not gain citizenship rights in New Zealand. Samoa was split into Western Samoa and American Samoa during the colonial era and after a period of German rule, New Zealand administered Western Samoa on behalf of the League of Nations then the United Nations from 1918 until 1962, when it gained independence. Nevertheless, many Samoans have migrated to New Zealand, and the Samoan Quota was established in 1970, permitting 1100 Samoans to immigrate each year.
In the 1950s the New Zealand government began actively recruiting labourers from Pacific countries to work in its rapidly developing industrial and agricultural sectors and from the late 1960s formal work-permit schemes were introduced, first for Fijians then for Tongans and Western Samoans, mainly for work in agriculture and forestry. The scheme ended with the 1987 coup in Fiji (Bedford et al 2007, 257) . New Zealand also tried a brief period of visa-free entry for some Pacific Islanders in 1986, however, the net migration from Fiji, Tonga and Western Samoa in the late 1980s was 'more than double the number during the previous five years' and this surge of immigrants led to the scheme being abandoned after only a few months (Stahl and Appleyard 2007, 23) .
At that point the New Zealand government decided to shift immigration policy to favour skilled migrants, such as teachers, health professionals and others with a range of qualifications, and reduced migration options for unskilled workers. This was a significant change which has had an ongoing impact on the nature of Pacific Islanders' movement into New Zealand. Another shift in policy in 2002 introduced the Pacific Access Category (PAC), which allows 250 migrants from Tonga, 75 from Kiribati and 75 from Tuvalu, and, since 2003, a further 250 migrants from Fiji. These migrants are accepted under certain conditions, and a ballot system is used to decide which applicants are successful. As with the Samoan Quota, the number of applicants through PAC has fluctuated and at times the quotas have not been filled. In late 2006 New Zealand again shifted its migration policies towards the Pacific and reopened access for seasonal agricultural workers, including those from Melanesia, first through the Seasonal Work Permit Policy (Stahl and Appleyard 2007, 35) then most recently the Recognised Seasonal Employer (RSE) scheme, specifically aimed at eligible Pacific Islands Forum member nations and offering 5,000 places per year (Department of Labour, 2007) .
In addition to the Pacific Islanders who have entered New Zealand under these various policies and schemes, others have settled in New Zealand as illegal immigrants, or 'overstayers.' This became a contentious issue in the 1970s and although the New Zealand government responded with heavy-handed tactics for removing those that could be found, it also held amnesties that enabled many to gain permanent residence and remain in the country. Today, the many pathways that have led Pacific Islanders to New Zealand have resulted in a 'Pasifika' population in which Samoans are the largest group, followed by Cook Islanders, Tongans, Niueans, Fijians and Tokelauans (Stahl and Appleyard 2007, 22) .
Movement to Australia
Australia did not instigate any preferential treatment for Papua New Guineans, despite its colonial ties to that country, nor did it assist migration from the countries of origin of the 'South Sea Islanders' (or 'Kanaks') working in the sugar plantations of Queensland. More generally, Australia tended to discourage migration from the Pacific through its 'White Australia' policy, in place from 1901 to 1973, and an emphasis on skilled migration. Nevertheless, there has been significant migration into Australia from the Pacific by various means, particularly the Trans-Tasman Travel Arrangement (TTTA) which allowed Australians and New Zealanders to move easily between the two countries to visit, live and work. Many pakeha and Maori New Zealanders have taken advantage of this arrangement to move to Australia, as have many Pacific Islanders, who first became citizens of New Zealand.
The TTTA has generated considerable tension between Australia and New Zealand over the years, particularly when New Zealand instituted amnesties for Pacific overstayers and work schemes for unskilled and low-skilled Islanders. Australia was concerned that this would lead to poorly skilled Islanders entering the country and circumventing its stringent, skills-based immigration policies (Bedford et al. 2007, 258) . By the end of the 20 th century this tension led to a review of the trans-Tasman relationship aimed at restricting access to social security payments to New Zealanders in Australia.
Not all Islanders have entered Australia via New Zealand, however, and many of the early migrants were students who married and settled in Australia then sponsored their relatives to migrate. Australia's family reunion policies have enabled these early migrants to initiate chains of migration in which the later migrants sponsored still more family members. Others have entered on short-term visas and become overstayers, working mainly in rural areas in the eastern states (see Schubert, this volume). In Australia today the largest group of Pacific immigrants are from Fiji, mainly Indo-Fijians who have entered as skilled migrants, followed by Samoans, Tongans and Cook Islanders (Stahl and Appleyard 2007, 40 ).
Movement to North America
As in the case of New Zealand, the history of Pacific migration into the USA has been shaped by its colonial ties and ongoing political associations (Ahlburg and Levin 1990 ). The USA controlled American Samoa from 1900 and since 1951 these islands have been an unincorporated territory of the USA, granting American Samoans the status of US Nationals and free entry to the USA, but fewer rights than American citizens. The USA also grants free access to citizens of the Federated States of Micronesia, the Republic of the Marshall Islands and the Republic of Belau (Palau), known collectively as the Compact States since the Compact of Free Association in 1986. In addition, Guam, which has been a US territory since 1898, has the 1950 Organic Act of Guam which gives its inhabitants US citizenship (Levin and Ahlburg 1993, 96) .
Other Islanders, particularly Tongans and Samoans, have migrated to the USA by various means such as 'step migration' through American Samoa and Hawai'i. Many others had their moves to the USA facilitated by membership of the Mormon Church (Church of Jesus Christ of Latter Day Saints) and they have settled around Mormon centres in Utah and Hawai'i. Some Pacific Islanders also have been able to migrate through the Green Card lottery system. Today, Samoans are the largest Pacific population in the US, followed by Micronesians, Tongans and Fijians (Ahlburg and Song 2006, 111) . 2 
An Expanded Pacific
The populations of Pacific Islanders in these three main destination countries are large relative to the populations remaining in the islands. Attempts to describe this diasporic spread include Gerard Ward's discussion of the 'expanding worlds' of Pacific Islanders (1997) and Hau'ofa's depiction of the 'enlarged world of Oceania' and 'expanded Oceania' (1998, 392 Barcham, Scheyvens and Overton 2007) . If we extend this idea to include the mobility of people from Micronesia and Melanesia we could speak of a 'new Pacific triangle'. Macpherson and Macpherson (this volume) refer to a Samoan 'meta-culture', an idea that could be applied to other Pacific populations.
However they are described, the diasporic populations of Pacific peoples are so large, relatively speaking, and have maintained such strong links to their island homes, that they cannot be ignored in any discussion of the Pacific. The case studies presented in the remaining chapters of this book explore those ties to the islands: the multiple and complex forms of transnationalism that have developed since the first movements out of the Pacific and continue to shape the lives of Pacific peoples both at home and abroad.
These ties were first established by the early migrants who, for the most part, settled permanently in their new homes. From the start, many expressed an intention to return home, but relatively few have done so, at least not permanently, and there are now second and third generations of these populations established in the destination countries. There also has been some temporary migration, particularly to New Zealand where, as we have seen, various short-term labour schemes have been introduced. In recent years the opportunities for temporary migration have been expanding, as people with different skills-teachers, rugby players, soldiers, health workers, and so on-look globally for opportunities for mobility. Pacific Islanders now live and work in places such as the Gulf States, the Middle East and Japan (Voigt-Graf 2007, 151; see also Voigt-Graf, Iredale and Khoo 2007) . This movement of skilled workers and professionals adds to the concerns about 'brain drain' that have also been expressed in relation to longer-term migrants (Connell 2004 (Connell , 2006b (Connell , 2007 .
Whether they move away from the islands temporarily or permanently, few Pacific migrants do not maintain ties with their homelands and there is an ongoing flow of people, money, goods, ideas and so on, between those at home and overseas, and across the diaspora. This flow is captured by the term transnationalism, which has become a central preoccupation of scholars of migration worldwide in recent years.
Transnationalism: The Wider Literature
Transnationalism was originally a concern of international economists describing flows of labour and capital but was later applied more broadly, including within the field of migration and diaspora studies. Although even the earliest studies of migration noted that some migrants maintained ongoing connections with their homelands, it was not until the late 1980s that such connections developed to the extent that they became the focus of research and 'transnational' studies came to the fore. Cheaper and faster transport and developments in information and communications technologies have enabled people to move more easily, send money and goods more cheaply and quickly, and maintain personal connections with family and friends. These increasing options for transnational connections have a wide range of implications for the lives of both migrants and those remaining 'at home'.
Since emerging in the 1990s the literature on the transnational practices of migrants has focused primarily on individuals and families: 'how ordinary individuals live their everyday lives across borders and the consequences of their activities for sending-and receiving-country life' (Levitt and Waters 2002a, 8) . This focus on the relationship between transnationalism and people's everyday lives has been described by Michael Smith and Luis Guarnizo (1998) as 'transnationalism from below', in contrast to 'transnationalism from above' in arenas such as the global media, political institutions, global financial organisations and transnational business.
Studies of transnational migrants examine aspects of their lives including their complex ties with kin; their economic connections to the homeland, particularly remittances; their citizenship; their involvement in political and ethnic organisations; and their ties through religion and 'cultural' elements such as music, food and art. In addition, research increasingly takes into account 'the national and international policy regimes within which transnational activities take place' (Levitt, DeWind and Vertovec 2003, 568) . Thus far, however, the vast majority of this work on transnationalism has focused on immigrants from Caribbean, Asian, Latin American and African countries who live in the USA, Canada and Europe. The contributions to this book redress this imbalance by focusing on Pacific peoples who until now have been largely absent from discussions of transnationalism.
In the relatively short time since transnationalism became a major focus of migration studies, a great deal has been done to refine and redevelop the concepts and terminology employed. 3 Levitt and Jaworsky (2007) provide an excellent overview of the transnational literature and recent developments in research, which include works on the transnational engagements of people who remain in the home country; the process of return migration; how transnationalism impacts on gender, class and race both in host and home countries; and the negative outcomes of transnationalism. This recent focus on negative outcomes is needed to counterbalance a tendency in the earlier transnational literature to celebrate transnationalism as a means for migrants to increase their opportunities, enhance their social networks and cope with the problems they faced in the host country. However, practices such as remitting can have negative outcomes, such as creating and exacerbating poverty amongst remitters, as Dennis Ahlburg (2000) noted for Pacific Islanders in the USA. Transnationalism can also make it difficult for migrants ever to feel completely 'at home' in any one place, which in turn can provoke identity crises and lead to an ongoing sense of being unsettled even among so-called 'settler migrants'. As Kalissa Alexeyeff's contribution to this volume reminds us, a further negative outcome is the 'loss and dislocation' inherent in the movement of people who visit, but then also leave-ongoing connections can also involve disconnections.
Within Pacific studies, even the earliest work on migrants' ties to their homelands considered both positive and negative outcomes. Indeed, as becomes apparent in the discussion below, this became a major focus of Pacific migration research, particularly the impact of remittances and the issue of dependency. The Pacific literature was also ahead of its time in considering both religion and gender, two of the issues that have only recently been highlighted in wider transnational research. Given the strong adherence of most Pacific migrants to churches with close ties to their counterparts in the islands, it would have been impossible to discuss Pacific transnationalism without acknowledging religion, and gender differences in remitting patterns have been noted since Paul Shankman acknowledged that women were the most frequent and reliable Samoan remitters (1976) .
Recently there also has been a growing critique of the 'nation' in transnationalism; of the idea that in the context of transnationalism social relations are organised around and shaped by the nation-state (Levitt and Jaworsky, 2007) . The idea of 'post-national' is sometimes used to indicate that 'while the nation-state still plays a part in the development options available to individuals and groups in the modern world it is merely one of many 'actors' that impacts on peoples' lives and developmental options available to them' (Barcham 2005, 3) . In Pacific studies this idea of looking beyond national borders is not new, as seen in the idea of 'world enlargement' proposed by Hau'ofa (1993a Hau'ofa ( , 1998 . Hau'ofa conceptualises Pacific peoples as interacting across national borders and describes their 'informal movement along ancient routes drawn in bloodlines invisible to the enforcers of the laws of confinement and regulated mobility ' (1993a, 11) . While Hau'ofa's intent was to challenge Western views of the Pacific, it can also serve to challenge models of transnationalism that focus on distance, separation, and the boundedness of nation-states.
Pacific Transnationalism
The process of world enlargement as described by Hau'ofa has created a vast, complex and complicated network of ties between Pacific individuals, groups and institutions which stretches to the triangle formed by the USA, New Zealand and Australia, and far beyond that to the Pacific peoples living in many countries of the world today. Indeed, the movements of some Islanders across multiple national and state borders, with or without the required visas and work permits, inspired the author of one of the chapters in this book to suggest that such people's perceptions of their movements might best be characterised by 'border-irrelevance' (Mark Schubert, personal communication, 10 October 2007) . In her critique of Pacific migration studies, Sa'iliemanu Liliomaiava-Doktor has emphasised the need to recognise 'movement as a social or cultural act ' (2009, 3) and she discusses recent analyses by Pacific Islander scholars of indigenous concepts of space and movement which focus on social connections (see also her chapter in this volume).
Although there is still much to be done to incorporate such indigenous perspectives into theories of population movement, the concept of transnationalism, with its implied transcendence of national borders, seems more useful in many respects than 'migration' which, as Lilomaiava-Doktor points out, 'might imply severance of ties, uprootedness, and rupture ' (2009, 1) . Retaining the term transnationalism also reminds us that to some, particularly governments, national borders are highly relevant and well guarded. The transnational movement of people, money and goods is regulated and controlled, and the borders involved often also represent 'cultural' borders to be encountered and negotiated as part of population movement. The form of transnationalism with which Pacific peoples typically engage is shaped by this awkward relationship between state-imposed borders and cultural differences, and their own perceptions of social relatedness that transcend national boundaries and emphasise reciprocity, kinship and cultural identity; themes that are discussed in the following chapters of this book. The case studies presented in the chapters highlight the multidirectional nature of Pacific transnationalism and its influences, which result in populations in both home and host nations undergoing continual processes of cultural transformation.
The literature on Pacific migration comprises two main bodies of work. The first is concerned with the experiences of migrants in the destination countries, with a particular focus on identity issues and giving only limited consideration of migrants' ties to their homelands. The other body of work addresses the twin issues of remittances and aid as factors in the economies of Pacific nations, and so is interested in migrants primarily as remitters. As Barcham has noted:
The problem lies, however, in the sad fact that these two bodies of literature talk past each other and so do not engage with their common concern-the impact of migration and movement on the well-being and welfare of Polynesian individuals and communities. In a sense, each body of literature is discussing part of the issue and in doing so they are missing many of the positive and dynamic developments occurring in Polynesian communities across the Pacific (2005, 2).
There have been some exceptions in recent years, which are discussed later in this chapter, but for the most part Barcham's observation still holds true. Clearly, there is a need not only to draw these two bodies of work together but also to expand our understanding of Pacific transnationalism beyond remittances, given that it takes such diverse forms and occurs in such a wide range of contexts. The papers in this book do just that, providing a more detailed picture of Pacific peoples' transnational practices and the impact of these practices on their experiences both 'at home' and abroad.
Pacific transnationalism certainly fits descriptions of transnationalism as influencing migrants' everyday lives and involving individuals, groups, institutions and even governments. People move between their host nations and countries of origin, and within the diaspora, for many different reasons: to visit family; to attend special family events such as weddings, funerals and the birth of children; to attend church events or national celebrations; to visit different overseas communities to raise funds for various purposes; for sporting events; for employment; or for education. Money and goods circulate within these webs of connections and people also maintain transnational ties through phone calls, letters, email, internet forums and networking sites, video and DVD recordings of events, and in many other ways. The extent of engagement in transnational practices varies between individuals and each engages differently according to their life-stage, particular life experiences and circumstances, and the situation of the people, groups and institutions with whom they are connected.
A common finding in the Pacific literature is that as more members of an individual's family migrate and as elderly kin in the islands pass away, transnational connections can dwindle. However, if what I have called intradiasporic transnationalism (Lee 2007a ) is taken into account, transnational ties can continue across the diaspora even if ties to the homeland diminish. Within the broader literature on transnationalism these kinds of connections have only recently been discussed and some researchers have moved beyond simply looking at links between country of origin and country of settlement to look at 'other sites around the world that connect migrants to their conationals and coreligionists' (Levitt and Jaworsky 2007, 131) . More research is needed on this issue for Pacific Islanders if the full breadth of their transnational engagements is to be taken into account.
It is important to note that not all migrants maintain transnational connections and there are certainly Pacific migrants who make conscious decisions not to participate in transnational activities. However, given the central importance of kin to Pacific peoples it is difficult to withdraw completely from the transnational networks that have been developed. Such withdrawal would entail refusing to uphold obligations to kin, which could in turn lead to exclusion from the kinship group and local community, and therefore from the social networks that not only make demands on members but also provide important sources of support. For most Pacific migrants the very process of migration is motivated in part by a desire-or sense of obligation-to support kin in the homeland, so, in a sense, transnationalism is perceived as an inherent element of migration.
In the case of migrants' children, the 'second generation', there is more scope for withdrawing from transnational activities and, as will be discussed below, many do not maintain direct ties to their parents' homelands. Nevertheless, I have identified processes of indirect transnationalism: if migrants or their children retain any involvement with members of their ethnic group in the host nation they are likely to be part of a web of transnational ties even without direct involvement with the home nation (Lee 2007a) . For example, they may participate in and contribute to ceremonial events in the diaspora, such as weddings and funerals, at which gift exchanges occur that involve the transnational movement of people, money and goods. They may donate money to their church, which sends some of the collected donations to a church in the islands, or funds volunteers to travel to the islands to help build a new church or otherwise contribute their labour, or raises money to send youth groups 'home'. They may attend social events at which money is donated through various activities, such as performances from fundraising groups visiting from the homeland and that money is also channelled back to the islands. In the case of the second generation, another common form of indirect transnationalism is when older family members request money from junior members and send it 'home' as part of the family's collective remittances. Again, more research is needed to ascertain the forms and extent of indirect transnationalism and whether in some cases we could perhaps consider it as involuntary transnationalism.
Remittances and the MIRAB Model
Remittances have been the primary preoccupation of studies of Pacific migration and transnationalism for many years as part of a widely-expressed concern about the economic futures of many island countries. The focus has been on remittances of money and goods, and to a lesser extent on what have been referred to in the broader literature on transnationalism as 'social remittances', that is, the ideas, values, practices and even identities that move between diaspora and homeland (Levitt and Jaworsky 2007, 132) . A range of factors including limited domestic resources, small land masses and geographical isolation, declining commodity prices, limited opportunities to generate income, environmental problems, government policies that create obstacles to change and the rising expectations of the population have all been cited as factors in the creation of a reliance on remittances and foreign aid in order for the small island countries to remain economically viable. This led to a focus in the 1970s on the issue of dependency, generating considerable debate about the role of remittances in the home country (Bedford 1984) . A key argument was that remittances were used primarily for consumption and therefore acted as a disincentive to investment and local production, hindering development and creating a dependent relationship between those at home and the migrants (Connell 1980 ; and see below).
The issue of remittances has recently become a key concern in studies of transnationalism, as shifts in the world economy create increasing opportunities for labour mobility and the generation of remittances. Steven Vertovec, for example, says of remittances:
The money [that] migrants send not only critically supports families, but may progressively rework gender relations, support education and the acquisition of professional skills and facilitate local community development through new health clinics, water systems, places of worship and sports facilities. Remittances may also undermine local labour markets, fuel price increases, create new status hierarchies and generate patterns of economic dependence (2001, 575) .
These are all issues discussed in the literature on Pacific migration and remittances from the late 1960s, and this same tension between the cost and benefits of remittances has been debated in much of the subsequent work. In the mid-1980s some of this work on the Pacific began to draw on the 'MIRAB model' developed by Geoff Bertram and Ray Watters, based on the elements of MIgration, Remittances, Aid and Bureaucracy that characterised some Pacific states. Bertram and Watters originally developed the model to describe the island states with colonial links to New Zealand (1985 Zealand ( , 1986 Bertram 1986 ) and as the model gained currency it was used to describe other Polynesian and Micronesian countries with similar economic situations, even countries beyond the Pacific (Bertram 1999 ).
The MIRAB model emphasises the integration of island economies with 'the mainland' (New Zealand in the initial model) and how this process 'turned the Islands from resources-based into rent-based economies' (Bertram and Watters 1986, 57 ). An essential element in this process was migration from the islands so that remittances could be sent to support those at home. Bertram and Watters argued that migration from the Pacific was shaped by the collective decision making of family units in order to maximise benefits to the whole group. Drawing on earlier work on Tonga by George Marcus (1974 Marcus ( , 1981 they used the term 'transnational corporations of kin' to describe this process (Bertram and Watters 1985, 499) . They argue that remittances are sustainable as long as 'kin corporations' continue to operate and there is a continuing flow of new migrants.
A substantial literature now exists discussing the pros and cons of the MIRAB model and the question of whether MIRAB economies are sustainable over time. Despite various critiques of the model it continues to be applied and developed to take into account changes within Pacific economies and the importance of social relationships and personal agency (e.g. Bertram 2006; Evans 1999 Evans , 2001 Fraenkel 2006; Stahl and Appleyard 2007) .
Remittances: Other Perspectives
It is understandable that remittances became the central preoccupation of the literature on Pacific migrants and their ties to their homelands, given that many of the Pacific economies have been significantly bolstered by this income. Tonga and Samoa, for example, have been among the top remittance earning countries of the world for some years and their economies would be in danger of collapse if there were any drastic decline in remittance income. For this reason, debates on the sustainability of remittances continued to dominate the literature on Pacific migration throughout the 1990s. This work was concerned with a number of questions, including: A substantial body of work now exists that addresses these questions and a report by John Connell and Richard Brown, Remittances in the Pacific (2005), provides a useful overview of the findings to date in relation to the questions listed above. In their conclusion they return to the broader context of migration, in which transnational ties such as remittances play a key role, and they argue that maximising the benefits of international migration is crucial since it is highly valued throughout the region for social and economic reasons. As long as considerable economic challenges face island states, as their population growth rates remain above world averages, as development prospects are few, as the possibility of declining aid becomes more apparent, and as expectations rise, the ability to migrate will be crucial (Connell and Brown 2005, 55) . 4 The kinds of issues that have been discussed in the literature on Pacific remittances for many years are now affecting Fiji, which is rapidly moving towards the situation in countries like Tonga and Samoa, where a large proportion of households have members living overseas who send remittances home (Stanwix and Connell 1995) . As Mohanty (2006) points out, this has been occurring only since the late 1990s, so this has been a remarkably rapid transformation of Fiji's economy. Fiji is now dealing with including increasing reliance on remittances and how they are being used, as well as the issues of 'brain drain' and associated slowing of the 'development' processes.
The Uses of Remittances
An ongoing debate in the literature on Pacific migration, over whether remittances help or hinder economies, has led to a body of research into how remittances are used. As we have seen, on one side of this debate is the view that remittance-dependence is unsustainable and hinders the expansion of the local economy; on the other is the position characterised by the MIRAB model, which sees these economies as sustainable so long as migration, remittances and aid continue but views self-sustainability as impossible. Associated with the debate is the question of whether remittances are used for 'unproductive' purposes or contribute to savings and investment in the island economies (Poirine 1998; Ward 1997 ).
In the Pacific today, remittances are being used for a wide range of purposes that go well beyond simple consumption, although consumption certainly remains significant, particularly for families entirely reliant on remittances for income. Remittances are used for purposes as varied as paying debts, purchasing airfares, paying school fees and church donations, building homes and business premises, contributing to the costs of events such as weddings and funerals, and facilitating investment in businesses. In addition, it has become clear that remittances are not sent simply to 'help the family' but also for migrants' own benefit: to maintain land rights, for personal investment and to support their plans for retirement. Remittances are also used in status building, as when money that is sent to kin is presented to institutions such as churches, schools and sports groups, to signal that the family is generous and prosperous (James 1997) .
Remittances are also facilitating a growing informal economy; for example, goods are sent by migrants for resale through second-hand markets. Brown and Connell (1993) studied Tongan flea-markets and found that they have opened up new ways for individuals to generate income and are a means of contributing to the domestic economy through investment. Some who were selling in the markets were developing business-like arrangements with their overseas kin, sending and receiving goods to build up profits (see also Besnier 2004; James 2002) . Similarly, Ward has reviewed studies that 'proved support for the argument that the emergence of trans-national families as economic units can be a very effective form of business organisation for the Pacific Islands ' (1997, 193) . Ward points out that the arrangements between migrants and kin at home are made through the informal remittance system; for example, sending goods for local businesses in the islands and return trade of agricultural products for niche markets of Pacific Islander communities overseas. Such arrangements are not recorded in formal trade statistics, making it difficult to assess how island economies are actually faring. The informal economy also makes it impossible to ascertain the full extent of remittances. Brown and Foster found for Tongan and Samoan migrants in Australia in the early 1990s that their unrecorded remittances comprised 57 per cent of total remittances (1995, 32) , and Ken'ichi Sato's survey of other studies from the 1980s and 1990s shows estimates of unrecorded remittances as percentages of total remittances varying from 23-41 per cent (1997, 174) .
The Sustainability of Remittances
The question of remittance decline has been of concern to researchers whether or not they use the MIRAB model, but there has been considerable disagreement about whether this is likely to occur. A key issue that has been identified is the economic situation in the destination country; for example, in his research on Samoans in New Zealand Cluny Macpherson (1990 Macpherson ( , 1992 has shown that a decline in the national economy and the effects of government policies favouring skilled migrants can contribute to a decline in remittances. Connell also argues that remittances are likely to decline if migration levels drop, adding:
However, if the economies of the metropolitan countries are restructured to reduce employment opportunities for unskilled labour, if unemployment increases or there is political opposition to increased migration levels, the tasks of sustaining migration and remittances will be extremely difficult (1990, 11) .
Decreasing migration levels can have a significant impact; Ahlburg points out that 'the continued flow of new migrants is critical to the continued growth of remittances ' (1991, 3) . Ahlburg also sees the aging of current migrants and increasing migration of entire families as potentially contributing to remittance decline. He discusses the difficulty of home governments instituting policies to encourage remittances and suggests:
Perhaps the best the home country can do is create a good macroeconomic environment where domestic investment opportunities can develop. Such an environment is supportive rather than regulative. Political stability also seems to be important if funds are to flow to the home country (1991, 53) .
A further factor that must be considered in relation to the sustainability of remittances is the willingness of migrants to continue to contribute financially to their homelands (Spoonley 2001) . As Paul Spoonley points out, migrants may decide to prioritise investment in their own welfare and success over their obligations to kin and community. A decade earlier, Kerry James questioned the MIRAB model's assumption that 'transnational family enterprises' would help sustain remittances, arguing that kin networks could continue without remittances, by obligations being met through 'trading partnerships, overseas hospitality to migrant workers, and other forms of help ' (1991, 2) .
Although some studies have shown that many individuals and families maintain remarkably high levels of remittances even 20 years after migration (e.g. , there are other factors involved in the overall picture of remittance sustainability. The demand for remittances is increasing as the cost of living in the islands increases and people desire more consumer goods, while at the same time communities in the diaspora are growing and local demands on people's resources are increasing, creating a tension between obligations to local community and people in the islands. Some migrants' remittances decline or even cease as family members migrate and if migrants themselves do not plan to return to live in the islands this can also reduce their tendency to remit. The literature on the sustainability of remittance shows that all of these factors and more combine to influence the remittance practices of migrants, making it difficult to predict with any accuracy the future of remittances in any of the island countries.
Overall, the general consensus tends to be that remittances could be maintained for some time if current migration levels are sustained or increased, but even that will not guarantee an indefinite flow of remittances to the islands. Cathy Small sums this up in relation to Tonga:
Remittances will eventually both slow and transform in kind, and both of these processes will have to do with the larger demographic and economic factors in which the global family has come to be embedded. Neither emphasizing Tongan traditions nor bolstering Tongan identity will keep remittances flowing or family ties strong, for the foundations of Tonga's transnational families and economies lie elsewhere-in global processes occurring outside Tonga (1997, 198) .
The long term sustainability of remittances must also be considered in relation to the second generation, who, when they remit at all, tend to do so at significantly lower levels than their parents' generation, as discussed later in this chapter. Another factor is whether temporary worker schemes are continued, as these can generate ongoing remittances. As mentioned above, these have been in place for some time in New Zealand and a similar scheme was introduced in Australia in 2009, but they are subject to the whim of changing government policies. 5 A final point to be made in relation to remittances is that most of the literature on this topic for the Pacific is concerned only with money and goods sent from the diaspora to the homeland. However, as Connell and Brown remind us:
In almost every context remittances are bi-directional, and the remittances sent from home countries are most likely to be composed of goods of various kinds, usually foods and handicrafts…In some cases these represent altruistic gifts associated with the essential element of reciprocity; in others they stem from self-interest, pump primers for continued remittances from destination countries (1995, 11).
James observes that among Tongans, 'the contraflows of goods continually remind migrants of their economic and social obligations toward the home-based members of family networks ' (1997, 3) . Tongan goods are used within the migrant population, including as gifts to widen the support network and help them with opportunities for social mobility, and so, in a sense, reciprocate the money and goods sent by that population (see Addo this volume, Evans 2001). These 'contraflows' are not insubstantial and in a study of Tongan migrants in New Zealand, David McKenzie estimated that the flow of goods, and even some cash, from Tonga to these migrants equalled an average of 43 per cent of the value of their remittances to Tonga (2006).
Beyond Remittances
Little of the existing literature on Pacific migrants' transnational practices looks beyond remittances. An early exception is Evelyn Kallen's The Western Samoan kinship bridge (1982) which examines the kinship networks sustained by Samoan migrants, mainly in the USA, with Samoans remaining in the islands. Like much of the literature on the Pacific diaspora it is particularly focused on the issues of kinship and identity, but unlike many other authors, Kallen is interested in the role of transnational ties in shaping diasporic identities and experiences.
Small's Voyages: from Tongan villages to American suburbs (1997) has a similar focus, in this case tracing the ties of a particular extended family group between members in different locations in the USA and their village in Tonga. My own work on the Tongan diaspora (Lee 2003 (Lee , 2004b ) also shares Kallen's concern with kinship and identity and examines how transnational ties affect migrants and their children as they negotiate the challenges of life as members of a minority 'ethnic group' in the host nations.
Another exception is the work by Macpherson on Samoan migrants in New Zealand. Over the years he has traced the changes within the Samoan community in New Zealand, particularly Auckland, describing how continued migration and ongoing ties to the homeland have gradually transformed aspects of fa'a Samoa (the Samoan way) in the migrant communities Macpherson and Macpherson 1999 and this volume) . Macpherson has shown that over time there has been a significant shift from the early years of migration in which there were 'expatriate nodes' sending remittances and maintaining other ties with 'the center, which was, of course, the village of origin in which the family's landholdings, its chiefly title, and the core of its members resided' (Macpherson 2004, 168) . Now, he argues, 'the nodes have become centers and Samoan culture has become a global one' (ibid, 179; see also Lilomaiava-Doktor this volume).
Beyond such case studies there has been little discussion of transnationalism in relation to the Pacific as a whole. Spoonley has addressed this broader issue from the perspective of transnationalism's challenge to the nation-state:
Transnational communities by their very nature further contribute to what some interpret as the destabilisation of the nation and the state. They transcend national boundaries by their activities, and their members typically have divided loyalties between their country of residence and their ethnic community, or between the countries of origin and current location. The movement of people and goods across borders, especially when those movements are undocumented and part of informal networks, confirm the increasing permeability of borders and emphasise the significance of multiple loyalties-to place of residence, place and culture of origin, to diasporic communities, and to evolving identities…We can add that the communities also change the nature of the metropolitan societies in which they reside by virtue of their transnational activities. They are one further and important element in the subdivision of the nation and the declining sovereignty of the state (2001, (84) (85) .
In a later paper, Spoonley, Bedford and Macpherson discuss the transnationalism of Pacific Islanders in New Zealand and conclude: 'The state in New Zealand has yet to grasp the significance of the transnationalism of Pacific peoples ' (2003, 43 There is clearly a need for more work on Pacific Islanders' 'long distance nationalism' (Fouron and Glick Schiller 2002) to explore migrants' involvement in the processes of nation-building in their countries of origin.
Long distance nationalists may vote, demonstrate, contribute money, create works of art, give birth, fight, kill, and die for a 'homeland' in which they may never have lived. Meanwhile, those who live in this homeland will recognize these actions as patriotic contributions to the well-being of their common homeland (Fouron and Glick Schiller, 2002, 173) .
Pacific migrants may have not had reason to die for their countries, but they have been active for many years in a range of contexts including politics, business and the churches (see the chapters by Hoëm and Nosa in this volume). Hau'ofa pointed out that 'from their bases abroad they are exerting significant influences on their homeland ' (1994, 423) . He cites their use of media and information and communications technologies to share information and maintain contact. 'National issues are internationalized through transnational networks of a highly mobile population, making it difficult for the powers that be to keep track of, let alone contain, any social movement with tentacles spread across the globe ' (1994, 423) .
Studies of Pacific people's use of the internet support Hau'ofa's argument. The work by Alan Howard and Jan Rensel on Rotumans (2004; Howard 1999) , Marianne Franklin's work on Pacific internet discussion forums (2001, 2003, 2004) , and my own work on Tongans online (Morton 1999 , Lee 2003 , 2006b ), has revealed the many ways in which Pacific Islanders scattered across the globe share information and create and maintain transnational networks. This cyber-transnationalism is constantly expanding and changing and the emergence of social networking sites such as MySpace, Facebook and Bebo, and video-sharing sites such as YouTube have opened up new ways for ties to be established and for networks of connections to become increasingly complex.
Transnationalism and Problems in the Diaspora
As noted earlier in this chapter, much of the literature on Pacific migration has focused on the diaspora and the issues facing migrants and their children in their new homes. 6 Although much of this work acknowledges the ties that Pacific migrants maintain with their homelands, little of it examines these transnational ties in any detail, or attempts to explore in any depth the ways in which transnationalism impacts on people's lives and identities in the host countries. As yet, we know little of how people's transnational ties affect their engagements with the wider society, their interactions with others within their own communities, their family lives, or their economic situation. Ahlburg has observed that few studies have investigated the impact of remittances on the sending households and he claims that 'at least in the US, many Pacific Islander households live close to the poverty line. The payment of average remittances can force many of them into poverty and those already in poverty even deeper into poverty ' (2000, 65) . Ahlburg and Song (2006) later showed that overall, Pacific Islanders in the USA experienced an improvement in their economic situation in the 1980s and 1990s, which they attribute in part to gains in 'human capital' through education and employment.
Spoonley has observed problems associated with poverty in New Zealand:
there are growing pressures on communities which contain a significant proportion of work-or education-poor, and benefit-dependent households with the negative statistics that accompany such conditions. This disadvantage is now intergenerational as the costs of accessing education, housing and health increase. With a declining ability to pay, future generations are locked into a poverty cycle which even collective strategies are unable to reverse in any significant way…The growing pressure impacts particularly on the children and women of transnational communities (2001, 94) .
Further research is needed to ascertain the relationship between economic status and transnational practices: one would assume that living in poverty reduces people's ability to remit, to travel between home and host countries, and otherwise engage transnationally, but anecdotal evidence suggests that this is not necessarily the case. There appears to be a growing disparity between those who have managed upward mobility and those living in poverty, but how does this affect their transnational ties? Or, to pose the question in reverse, how do transnational ties impact on migrants' socio-economic status? Ongoing research will be needed to assess the effects of the global economic crisis that began emerging in 2008 and which could have significant and multiple impacts on migrants' transnational practices. Even before this crisis there was evidence of economic status affecting mobility; for example, Spoonley (2001) reports Pacific Islanders moving to different parts of the diaspora to find work.
Return Migration
Another form of movement that can be motivated by low socio-economic status is return migration. Connell has found that there is generally a low level of return migration in the Pacific and that 'return migration is often an admission of failure ' (1990, 19; see also Connell 2009 ). He observed that those who do return often have problems readjusting and tend to remain in urban areas. Macpherson (1985) also noted problems of readjustment for the few Samoans who return, particularly younger people who had spent most of their lives overseas. He argues that the low rate of return is due to migrants' desire to remain near their adult children and their families overseas and financial considerations such as lack of jobs and low wages. Shankman (1993) concludes that Samoan return migration has been insignificant when compared with movement out of the islands. He adds that if many migrants did decide to return it would create significant problems for Samoa's economy, a point that rings true for other Pacific countries that have experienced emigration and rely on remittance income.
In a recent paper on Samoan return migration Macpherson and Macpherson (2009) note that more migrants began returning to retire in Samoa when New Zealand allowed them to draw on their New Zealand pensions from the islands. However, they also show that many return migrants do not settle permanently in Samoa, but go back to New Zealand after a period living in Samoa, or move between the two locations at intervals. This tendency to re-migrate was also found by Maron and Connell (2008) , in their study of returnees in a village in Tonga which showed that half of the return migrants interviewed intended to return overseas. Ahlburg and Brown (1998) investigated migrants' intentions to return home in a study of Tongans and Samoans in Australia in 1994. Previous studies had shown that those intending to return home tend to remit more and this was confirmed by their study, although intention to return does not necessarily lead to actual return. Overall they found that only around 10 per cent intended to return, and another group (23 per cent for Tongans and 38 per cent for Samoans) were undecided. Ahlburg and Brown conclude that 'the return of overseas migrants is not a major channel for the acquisition of human capital for Tonga and Samoa ' (1998, 131) . The issue of human capital return is also discussed in the work on health professionals by Connell and Brown mentioned earlier in this chapter, and by Connell in his paper in this volume. Connell's paper shows that even for returning professionals, re-migration is a common outcome.
The practice of returning children and adolescents to their parents' homelands for periods of time is a particular form of return migration that has received only limited attention in Pacific studies and the wider literature on transnationalism (Lee 2009 ). Macpherson (1985) observed this for Samoa and Kerry James first reported the practice in Tonga in the early 1990s. She argued that it was a way to confirm kinship ties and 'an attempt to sustain future remittances ' (1991, 17) . However, she expressed a concern about this practice, reiterated in her study of fostering on a small island in Vava'u:
Some relationships appeared to be so highly subject to change and so peripatetic that I came to wonder where the loyalties of the young will ultimately lie, and whether the children will feel called upon to support either set of parents. Thus, while children are sent as remittances, to ensure social security for themselves through confirming kinship bonds and also possibly to become effective second-generation remitters because of those bonds, I doubt in many cases that the Tongan notion of 'ofa (love, generosity) will be successfully instilled into the younger generation of migrants. Instead, they are likely to get more clearly the message of self-interest, of economic individualism, which also underlies the actions of their parents (James 1993, 369-370) .
James also acknowledges the strain on people in Tonga, particularly older people, who have to take on these children and youths 'in a situation where many of the older forms of social control have been removed or rendered increasingly ineffective ' (1991, 22) .
Some of the children who are sent to Tonga from the diaspora are requested by family in Tonga and may stay for long periods and be welcomed into the household; most commonly these are grandchildren. Others, such as teenagers sent home because their parents are concerned about their behaviour overseas, may be accepted only because the family in Tonga feels obliged, and they can be resented (Lee 2009 ). Their time in Tonga is another case of what could be described as involuntary transnationalism. James has noted that 'among the data lacking from studies of Tongans overseas is an estimation of the degree of loyalty to people in Tonga that exists among second-generation migrants who have lived in Tonga for a time' (James 1997, 21) . My own research indicates that the experience of being sent to Tonga for periods of time can have diverse outcomes in terms of the transnational ties maintained on return overseas, but that few who do experience this wish to live in Tonga permanently (Lee 2009 ).
The Second Generation
Beyond these few studies of migrants' children being returned the parents' countries of origin there is very little work on the transnational ties of the second generation. Most of the work on the children of Pacific migrants has been within the body of work mentioned above, which focuses on issues of identity and adaptation in the diaspora. In the broader literature on transnationalism there also has been a neglect of the second generation until recently (Lee 2008) . The first collection of papers on this topic, edited by Peggy Levitt and Mary Waters (2002b) focuses on migrants in the USA, mainly from Asian and Caribbean countries, and the authors agree that transnational ties tend to be weaker in the second generation. In a review of the literature on transnationalism, Levitt and Jaworsky conclude that 'transnational activities will not be central to the lives of most of the second or third generation, and they will not participate with the same frequency and intensity as their parents ' (2007, 134 ).
James' work on the return of children to Tonga, discussed above, is largely concerned with the impact of this practice on the sustainability of remittances.
In another study that mentions remittances in relation to migrants' children, Loomis found that in 1985 between 55 and 82 per cent of Cook Islanders born in the islands regularly remitted, but only 20 per cent of New Zealand-born did so (1990 ( cited in Ahlburg 1991 . Similarly, Brown and Walker (1995) found for a small sample of New Zealand-born Samoans that on average their remittances were only about 30 per cent of average first generation levels. In general, however, the literature on Pacific remittances ignores the second generation, or simply assumes they will remit at lower levels than their parents but does not pursue the implications of this.
My own recent research on second generation Tongan transnationalism has confirmed that, at least in the Tongan case, remittances and other transnational ties are much weaker for migrants' children (Lee 2004a (Lee , 2006a (Lee , 2007a (Lee , 2007b . Macpherson and Macpherson (this volume) report a similar weakening of ties for the second generation of Samoans in New Zealand. Although they are weaker, some ties do remain, and focusing on remittances can detract from the bigger picture of second generation transnationalism, which is more likely to involve visits, phone calls, and electronic communication than sending money or goods. It is also more likely to involve intradiasporic ties, particularly since online discussion forums and networking sites have facilitated easy communication with Pacific Islanders anywhere in the world.
Much is yet to be learned about the transnational activities of members of the second generation of Pacific peoples overseas, including how their ties may change throughout their life-cycle and in response to events both in their parents' homelands and their country of birth. Most Pacific populations have been established overseas for long enough that there are now more members who were born in the host country than in the home islands, so it is increasingly important to include them in discussions of Pacific transnationalism.
Conclusion
The transnational ties established by Pacific migrants during their post-war migrations to New Zealand, the USA, Australia and elsewhere remain strong today. Cheaper, faster transport and developments in information and communications technologies have intensified these ties but they are still largely kin-based connections, with additional links through institutions such as churches and schools, and assorted other connections through villages, businesses, political groups and so on.
Over a decade ago, Ward observed: 'how relations between the home and expatriate communities of different groups will develop in future decades remains a matter for speculation' (Ward 1997, 192) . Since then we have learned a great deal more about those relations, although as I have shown there has been a predominance of research into remittances rather than other forms of transnational ties. Even so, the literature on Pacific transnationalism was ahead of its time in some ways: paying attention to issues of class, gender and religion from the outset, recognising the more negative outcomes of transnationalism, and addressing the role of remittances. Yet the wider literature on transnationalism rarely mentions the Pacific and until recently scholars of Pacific migration made little use of the concept of 'transnationalism' except in the context of 'transnational kin corporations'. More engagement with the broader literature on transnationalism will bring new approaches and insights to the work on the Pacific, and raise the profile of Pacific transnationalism within that broader literature.
Pacific transnationalism is a topic of growing importance, tied as it is to the very future of Pacific countries. Early in the 21 st century many of those countries face an uncertain future, with growing economic woes, political tensions, the impact of climate change, continuing depopulation in some cases and shifts in international relations, including changes to immigration policies in destination countries. Any issues facing Pacific peoples must be discussed in the context of both the islands and their diasporas, taking the processes of 'world enlargement' and transnationalism into account. Research on remittances will remain salient in the Pacific and while much has already been achieved there is still more to learn about issues such as the impact of remittances on the senders, the relationship between socio-economic status in the diaspora and the practice of remitting, and 'contraflows' from the home countries. In addition, a broader focus is needed to take into account the many other elements of transnationalism; issues to be explored include individuals' fluctuations in transnational engagements, intradiasporic and indirect forms of transnationalism, return migration and the transnationalism of the second generation. The chapters that follow address some of these issues and open up even more possibilities for future research.
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